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THE INFLUENCE OF TRUE AFFECTION. 





“Thy people shall be my people and thy God my God.”—Ruth i. 16, 


Few books are more familiar to Bible-readers than this of Ruth. 
Its style is so chaste and simple, and its incidents and details so in- 
teresting, that it does not fail to captivate us when young, and it 
retains its influence through life. 

Various opinions have prevailed concerning the period at which 
its events transpired ; the most probable, however, is that which 
fixes it at about 1200 B. C. 

Yet, the agitation of all these opinions we can easily forego, 
when personal profit and practical instruction are our objects. 

The passage just read, introduces us to a most profitable portion 
of the book. Its connection deserves an attention. Our text is 
one of the remarks of Ruth, to her mother-in-law, Naomi. Naomi 
was then the widow of a Jew of Bethlehem, (Judah,) who, in a time 
of famine, had left his own land, with his wife and two sons, and 
sought a residence within the territories of Moab. 

The existence of such a necessity for removal was very unex- 
pected, undoubtedly, as that portion of the country was proverbial 
fér its fertility and abundance. This was indicated by the name 
given to the place of his residence—Bethlehem—which denotes 
“the house of bread.” A famine is one of the executioners of di- 
vine wrath on a guilty people—and as Israel were given to wan- 
dering, by thus visiting the house of bread—the most fertile sec- 
tion, the Almighty taught the people their guilt and how easy it 
was for him to cut off all their hopes. 

It may well be a question, whether Elimelech, Naomi’s husband, 
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meg the wiser course in his emigration to Moab. A removal 
rom the institutions of piety, with a young family, is dangerous 
to all the hopes of a pious parent, and may be productive of most 
lamentable consequences—but especially is there hazard when such 
emigration takes place to a land of idolatry. This family might 
have sought an asylum where their principles would not have been 
in ae and where further afflictions would not have been pro- 
voked he case is one which speaks in strong terms to many pro- 
fessing heads of families in our own country, who, urged by no 
famine, but propelled often only by the love of gain, thrust their 
families into the wilderness without any provision for their pious 
culture. The natural effect of the influences by which they were 
surrounded was seen in the sons of Elimelech ; they intermarried 
with the Moabites—a circumstance of great aggravation in those 
times of Jewish peculiarity, and one which was carefully guarded 
against. 

eThis family soon found, however, that the hand of God was every- 
where, and that no place and no circumstances were exempt from 
afflictive visitations. Death comes in various forms, and they who 
escape the a of the famine may fall victims to the unerring 
shaft in some other form. 

Elimelech first fell a victim, and then the two sons of Naomi— 
leaving her thus in a most desolate condition, a widow in a land 
of strangers. 

On the first intelligence of a better state of things in her native 
land, she makes her arrangements to return. Her anxiety for as- 
sociation with her kindred and the enjoyment of pious institutions, 
will not allow her continuance where she was. Ten years resi- 
dence in Moab had stript her of all that was dear in her own family. 
Her husband was gone and her sons were gone, and she was con- 
strained to apply to herself the name Mara, which means “ bitter- 
ness,” rather than Naomi, meaning “ pleasantness.” 

One source of comfort remained only to her—she enjoyed the , 
affection and confidence of her daughters-in-law—and they, Orphah 
and Ruth, were ready to form her escort to the home of her fathers. 
The former was disposed to return—and did return, on her mother- 
in-law’s persuasion—having accompanied her a short distance, and 
then did not, however, leave her without particular evidences of 
her regard. 

But, around the heart of Ruth, ties of another nature were 
wound, and nothing could induce her to tear herself away from 
Naomi. Her earnest manner, her firm purpose, her solemn con- 
secration, must have been a balm to the stricken heart of the poor 
widow. The terms she employs are truly affecting. “ Entreat 
me not to leave thee or to return from following after thee ; for 
whither thou goest I will go, and where thou lodgest I will lodge: 
Thy people shall be my people, and thy God my God: Where thou 
diest I will die, and there will I be buried: The Lord do so to 
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me, and more also, if aught but death part thee and me.” The 
fullness of her heart is poured out here. 

Every succeeding step, in this history, furnishes useful reflection; 
but I have passed it over, generally, for the purpose of calling your 
attention particularly to Ruth’s course. In her behold, my brethren, 


I. A beautiful illustration of the influence of true affection. 

The prevalence of selfishness in our world, is the subject of fre- 
quent remark and as general censure ; it dictates often the expres- 
sions of regard which pass between men, and fixes not only the 
limit of friendly intercourse, but even of passing recognition. It 
is enough for it that a man can be of no further use, and especially 
is it enough that he has been cast into the vale of adversity and 
may have become friendless and poor. How much are the — 
manner—the expressions of warm friendship and of firm confi- 
dence, affected by such a condition as Naomi, in prosperity. The 
evidences of such show selfishness under the most plausible name 
and manner abound on every side. It forms the great animatin 
principle of many in society. We see it taking advantage of, an 
triumphing over, the claims of friendship. And even in the do- 
mestic circle, where, of all places, generous and benevolent feel- 
ings should prevail, its victims have been found—unhappily, the 
son has been found taking advantage of the father and enriching 
himself by his depression, and, while rolling in wealth himself, has 
suffered him to want ; and the children of a widowed mother will 
be found satisfied to see her the object of public charity, while 
they sport the height of fashion. The modes in which this spirit 
shows itself constantly vary. 

But the opposite of such a feeling possessed the bosom of Ruth. 
There was here simple, pure, ardent affection for Naomi, for her 
own sake. Her circumstances were such that half the world 
would have considered her as absolved from further particular 
connection with and anxiety for her mother-in-law. Her husband 
was dead, and no children remained to continue the tie ; so that, 
had she left her, the conclusion with the world would have been, 
she had done no wrong—the separation was natural, and was to be 
expected. But the tie which bound Ruth, was of a more tender 
character ; it was the indissoluble tie of love. 

In judging the strength of her affection, several particulars en- 
ter into our account. First. We must take into view her aban- 
donment of every prospect among her own people. Some have main- 
tained that she was the daughter of the King of Moab: on what 
this opinion is grounded we know not ; but apart from it, there was 
in her excellence of character everything to induce the hope of 
comfortable connection in life among her own countrymen. But 
whatever her prospects were, all are sacrificed to her affection. 

Again, in abandoning these, she joins herself to one in poverty. 
As Naomi said to her friends and neighbors—She went out full, 
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but she returned empty. She could hold up to. the view of Ruth 
no flattering prospects for those she left. Poverty, with deep af 
fliction, seemed to be her lot. And, in all this, still the la € 
of Ruth is: “ Entreat me not to leave thee.” The reading in the 
margin gives her feeling more strongly : “ Be not against me ;” 
i. e. in entreating me to leave. It is with her, “ Naomi, in poverty 
and affliction, dearer than all the world beside.” And she is re- 
solved that nothing shall separate them. 

Another circumstance still further shows the strength of her 
affection ; it is the fact that, in accompanying Naomi, she threw 
herself upon utter strangers. There was a great barrier between 
the two nations: one was the people of God : the other, idolaters. 
And the prejudices were very strong towards all beyond the pre- 
cincts of their national peculiarity. There was, in the knowled 
of this, much to intimidate and dishearten in ordinary cases. 
many fears of an utter rejection or a strongly marked contempt 
when reaching the place of Naomi’s former residence would arise, 
as to divert many from linking in their interests with hers. But 
whatever there was of this kind to be feared, Ruth rises above all. 
It is, to her, matter of little moment what may be her circum- 
stances, provided she may be allowed to cling to her beloved 
mother-in-law. 

Here is true affection—a model to be embalmed in every heart. 
Affection, pure and disinterested, that calculates not sacrifices— 
that brooks discouragements, that triumphs over most forbidding 
circumstances—the tie that death only can sever. If we dare pic- 
ture a scene so beyond description we would hold her up falling 
on the neck of Naomi, profusely weeping, and only through inter- 
vals of sobbing and overwhelming emotion, able to say, “ En- 
treat me not to leave thee: where thou diest, I will die, and there 
will I be buried.” 

The poet has beautifully said— 


‘There is a flower that loves to curl 
Ite tendrils round the blasted tree, 
And all its brightest gems unfurl 
Where winter frowns most drearily. 
There is a flower that loves to bind 
The limb that bowed beneath the blast, 
And kindly round its fragments wind, 
Till all the tempest’s rage is passed. 


“And O, when like the blasted tree, 
My father’s verdure fades away ; 
My greenness shall his verdure be, 
My love shall be his prop and stay.” 


And such was Ruth to her desolate mother-in-law—“ affection’s 
flower—sweet evergreen.” 


Behold here, in the 
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IId place—An illustration of the character and feelings of a 
true convert—of a truly pious person. 

To be pious is, beyond all question, the most important attain- 
ment we can make ; and while we hope we have passed from 
death unto life, to know that we are not deceiving ourselves, and 
not cherishing a vain hope, cannot fail to minister largely to our 
comfort. And how often is this question, Am I a Christian? the 
cause of distressing apprehensions, and what important duties and 
steps in life are dependent on it. Now, we have in this sacred 
volume all the means or light necessary for its proper solution 
—here in the form of direct and strong declarations on the sub- 
ject of piety, and then in the exhibitions of pious character in the 
biographies in the Scriptures. The one before us is very much 
in point, and meets the circumstances of those who trust they had 
recently found an interest in the Saviour. Let us note some par- 
ticulars here, in order to our obtaining definite and distinct views. 

1. In the abandonment of former objects of trust and adoration we 
have one decided trait of her piety. It is often remarked, Man 
will have some object of trust, whether it be an idol of wood, or 
stone, or wealth, or honor, or pleasure. Ruth was brought up an 
idolator ; although a descendant of Lot, she, with her country- 
men, served Chemosh. But here we sce she is led to adopt the 
sentiment of reclaimed Ephraim, “What have I any more to do 
with idols.” She had evidently seen their vanity ; and strong as 
the yoke had been, it was now broken from her neck—her heart 
was released from its bondage, and like a captive set free, she 
turns away with a bounding heart from all that before held her 
in thraldom to folly. And such will be the case with all who 
have felt the influence of the Spirit of God. We are not to con- 
fine the idea of idolatry to the worship of stocks and stones : 
whatever occupies God’splace is an idol. And the truly pious 
person abandons all. While the best gifts of the Creator may be 
abused by an improper regard for and use of them, and the change 
made by the grace of God restores them to their proper place— 
those decidedly wrong are abandoned. The idolatry of fashion 
has lost its power to charm and control the heart—the mazes of 
the giddy dance no longer fascinate—the pages of the sickly novel 
have ceased to interest—the representations of the drama pall the 
mind—another feeling has possession of the soul, which requires 
other and holier aliment than all these, and they are all utterly 
abandoned as folly, and corruptors of the heart, and inimical to 
its best interests—and the devotee at their shrine, when the grace 
of God is experienced, says concerning one and all, “ What have 
.l any more to do with idols.” This is piety in every age, and 

we may safely try ourselves by this test. 

2. Another evidence of her piety is, her choice of the true God as 
rod portion, and this we must take in close connection with the 
ormer. 
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We know a man may change his objects of regard and worship 
and be no better. An illustration is afforded in the propagation 
of Popery in the East, and among the aborigines of our own 
country. Their system of operation proceeded on the principle 
of accommodation ; and while nominally their increase was great, 
the change was only from one form of idolatry to another, and 
for one idol abandoned a hundred were substituted under con- 
secrated names. 

While Ruth gave up her Chemosh, she chose Jehovah, the true 
God, as hers. She cast herself unreservedly on him, as her guide, 
her stay, and her portion. And this was her consolation—clouds 
hung over her prospects, the trials that awaited her she knew not, 
nor where her lot might be cast ; this, however, covers all—* Th 
God shall be my God.” What a choice was this: the God of 
mercy, of faithfulness, of all sufficient grace, as her rock, her 
hope, her salvation. Not a fear then arises—all is calm, satisfied, 
happy. Thus is the true convert exercised. His feeling is de- 
scribed by the prophet, when speaking of the Church: “ Other 
lords have had dominion over us, but now we will make mention 
of thy righteousness, and of thine only.” There is a peculiar de- 
light to such in saying unto God, “ O, Lord, thou art my Lord, 
early will I seek thee. ‘‘ The Lord is the portion of my inherit- 
ance,” &c. 

And the soul takes him for everything. It is God in Christ 
for its righteousness, its wisdom, its strength, its salvation—its 
all for time and for eternity. Thus heart responds to heart in 
whatever age or period of the Church piety is seen. 

3. Another evidence of her piety is seen in her choosing the peo- 
ple of God as her people. 

The testimony of David in looking to the ground of his hope, 
was this, “I am a companion of all that fear thee, and of them 
that keep thy precepts.” And so the apostle John, many hundred 
years after him, has very emphatically said, “ Hereby we know 
we have passed from death unto life, because we love the 
brethren.” 

The natural tendency of common sympathy is to draw those 
together who have views and feelings in common ; and invariably 
religious feelings will lead the heart to seek those who have joys 
and sorrows and duties in common. Assimilation begets thus 
communion, and on this depends much of the enjoyment of true 
piety. It is with the Christian as with a foreigner in the midst 
of a people who do not understand his language, he has no rest 
until he can find some one to whom to embosom himself, and when 
such an one is found, he will cling to him. So the Christian must 
have some one who speaks the language of his Canaan, and then 
he is happy. 

The apostle John has given us the key to all this affe@tion for 
the saints. “Every one that loveth him that begat, loveth him 
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that is begotten of him.” The Christian bears the image of his 
Saviour, and the principle is this : if we love the original, we will 
love the likeness, and our love for the latter will be evidence of 
our love for the former. 

Ruth’s affection sought its objects among God’s people—“ Th 
people shall be my people ;” and with her the true convert will 
say, in the beautiful hymn of Montgomery— 


“ People of the living God, 
I have sought the world around, 
Paths of sin and sorrow trod, 
Peace and comfort nowhere found. 


“ Now to you my spirit turns, 
Turns—a fugitive unblest ; 
Brethren, where your altar burns, 
a Ob receive me into rest. 


“Lonely I no longer roam, 
Like the cloud, the wind, the wave, 
Where you dwell shall be my home, 
Where you die shall be my grave. 


‘* Mine the God whom you adore, 
Your Redeemer shall be mine; 
Earth can fill my soul no more, 
Every idol I resign.” 


4. The irrevocable nature of Ruth’s purpose is another evidence 
of piety. All this was not intended as a matter of present con- 
venience and accommodation ; her all was embarked in the step 
she took, and embarked beyond recall. 

So with every Christian, his covenant with God is one not to 
be forgotten. The thought of limit to his love and his service 
has no place in his mind. He realizes that God has done for him 
what he can never repay. and it is a source of satisfaction that he 
may give himself to God for time and eternity. He could not be 
happy without making an eternal consecration—without recall— 
without recall is the tenure he chooses. 

Do not these thoughts mect the circumstances of a number of 
my hearers? You have been cherishing the hope that the Sa- 
viour had become precious to you. Try yourselves, my dear friends, 
by Ruth’s standard—in her abandonment of former objects of love 
and confidence—in choosing the God of grace as her God and 
portion—in casting in her lot with God’s people—in giving her- 
self away irrevocably—she shows the feelings of true piety. 


Behold here again : 

III. One of the richest sources of parental joy. 

How near are children to a parent—how indescribable the 
yearnings of the soul of a parent for them! They are his second 
self, so to speak. But what is it that causes the greatest concern ? 
Not their health—this is important—not their condition in the 
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world, whether rich or poor, though this is regarded ; but it is 
their eternal state—the condition of their souls—before this all 
other things dwindle into insignificance. It is this that causes 
throes of soul before the mercy-seat unutterable to man—that 
awakens agonizing prayer. Little do thoughtless, careless chil- 
dren think how, when they have gone in pursuit of pleasure and 
folly, a pious father or mother has gone to God to pray ; little 
have such thought, that when in their high career, a pious parent 
has at that moment been on his knees in their behalf. 

In proportion to the importance of the object of solicitude is 
the happiness when a gracious answer is given in prayer. O the 
bliss of that moment when a pious parent can say, This, my son, 
my daughter was lost, but is found ; was dead, but is alive.” I 
cannot describe it ; it is enough to say it compensates all the toil 
and anxieties which have been experienced—it makes such child 
doubly dear—it points to bliss ineffable in the world to come. 
Happy, thrice happy father or mother, who can sit down at the 
communion table of our Blessed Redeemer, with sons and daugh- 
ters on every side, eating and drinking of the same gracious 
bounty. 

It would seem that all Naomi’s troubles were lost, in having 
Ruth thus choose the true God as hers—what a balm to her 
widowed, desolate heart, the decided words of our text. What 
happy moments had these lonely travellers as they pursued their 
way together, reclining on the same arm, and secking the same 
consolations—methinks I can picture them on the way and enter 
into their joy. 

Now, my dear young friends, if we could bring all this home— 
if we could hear you thus say to pious parents—‘ Thy people 
shall be my people, and thy God my God,” how would our 

rateful tears flow, and our sanctuary be made a house of joy. 

hy must we witness periodically the separation of parents 
and children, when the memorials of our common Lord and 
Redeemer are distributed among us; why sons here and daugh- 
ters there, having no other interest than that of looking down 
upon their parents while in the act of consecration to God? 

ust we be separated for ever—must we be separated for ever ? 
“OQ God, forbid it: Gracious Saviour, forbid it: Holy Spirit, 
forbid it.” 

Are there none of you now ready to fall on the neck of a dear 
father and mother and sob out—if you cannot utter Ruth’s pur- 
pose—some ready to say—“ My dear father, my dear mother, I 
cannot, will not, tear myself away from you: we will love the 
same Saviour, we will serve the same God.” Blessed home it 
will be. 

In the case of Ruth, behold : 


IV. An encouragement to pious example and effort. 
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Naomi was a woman of strong mind, and her piety was of no 
equivocal character. Her faith shines brightly throughout this 
history, and warrants our conclusion that she maintained a con- 
versation worthy the religious feeling she professed. Her exam- 
ple, though in the midst of an idolatrous people, who looked on 
her religion with an unfriendly aspect, was highly commendable, 
nor was her influence unfelt. On the community around, such a 
holy light could not fail to shed a happy reflection : and on both 
her daughters-in-law, the effect was marked. Orphah, it is true, 
returned, but carried back with her such impressions of the truth - 
and excellency of piety, as afforded an adequate guide in seeking 
eternal life for herself, and impressions of such a character as 
could not be readily effaced. 

But in the case of Ruth, how blessed—the gain of one soul, 
who could calculate. And if all her influence beside was lost, 
this one soul won to piety was a compensation of untold value 
for all her anxiety. The pious and devoted John Newton has 
remarked that if he were the instrument of the conversion of one 
soul, it would be a reward infinitely exceeding the toils of his 
whole ministry. And who that estimates the soul as our Divine 
Lord did, can think his judgment incorrect ? 

Naomi is a single one, of a host whom God has thus blessed, 
and whose success affords the richest encouragement to exert our 
influence to the utmost in behalf of the salvation of our friends 
and others. It may be that much time may elapse before we 
shall see the desired effects—it may be that some great crisis, as 
in the case of Ruth, may, for the first, make fully apparent what 
God has accomplished by us ; yet this we know, our labor is not 
in vain in the Lord. 

Many undervalue their influence, and esteem themselves from 
want of gifts, unfitted to accomplish anything. The truth is, 
however, every professor has a moral power in the circle in 
which he moves, of which he is not conscious, and consequences 
flow from his every day course, which he cannot see in their full 
importance and extent, until the judgment day. Then he will 
wish that his influence had in all respects been a consecrated 
influence. The Christian has only to live up to his religious 
profession and he will do good. Let us then remember, my bre- 
thren, that each one of us has a work to do for our Master. Let 
us attend to it now, while the opportunity is afforded us. Here 
is our encouragement : Naomi rejoicing over Ruth consecrating 
herself to God. I pray it may not be lost on any of us, but that 
we may appear with many, especially our_children, given to our 
prayers and efforts. : 
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SERMON DCCXVII. 


BY THE REV, ELBERT §, PORTER, D. D., 


WILLIAMSBURGH, L. I. 


THE VISION OF ISAIAH. 


“In the year that king Uzziah died I saw also the Lord sitting upon a throne, high, 
and lifted up, and his train filled the temple. Above it stood the seraphims: each 
one had six wings; with twain he covered his face, and with twain he covered his 
feet, and with twain’he did fly. And one cried unto another, and said, Holy, holy, 
holy,-is the Lord of hosts: the whole earth is full of his glory. And the posts of the 
door moved at the voice of him that cried, and the house was filled with smoke. 

‘*Then said J, Woe is me! for I am undone; because I ama man of unclean lips 
and I dwell in the midst of a people of unclean lips: for mine eyes have seen the 
King, the Lord of hosts. Then flew one of the seraphims unto me, having a live 
coal in his hand, which he had taken with the tongs from off the altar: and he laid 
it upon my mouth, and said, Lo, this hath touched thy lips;"and thine iniquity is 
taken away, and thy sin purged.”—Isarau vi. 1-8. 


THE visions recorded in the Sacred Word were not fantasies of 
distempered or overwrought imaginations. The holy Seers to 
whom it was granted to behold things concealed from grosser 
minds, were selected as fit channels through whom the Invisible 
chose to reveal his existence and his attributes. Thus these visions 
of old had as much reality in all their parts, as a picture which 
correctly represents the originals from which the painter draws. 
From the lonely waste of Padan Aram, the patriarch Jacob, with 
a stone for his pillow and the sky for the curtain of his sandy 
couch, saw. that august procession of angels, from which he learn- 
ed, and all who have succeeded him have also learned, how near 
Heaven is to Earth, in its ministries of love. So, too, on the 
plains of Uz, far back in the dim twilight of uncertain history, 
the venerable Job, when wearied with the fruitless arguments of 
his friends, was suddenly summoned into audience with God. A 
spirit passed before him ; he saw, as it were, the face of the Eter- 
nal unveiled. The hair of his flesh stood up in terror, and he 
heard with reverence and fear. And ages after, on the Midian 
hills, among the scorching sands and broken frowning moun- 
tains of Arabia, a burning bush, bright but unconsumable, re- 
vealed to Moses the presence of Jehovah, while from its flame 
issued his commission to become the deliverer of -his brethren 
from Egyptian bondage. Again this same man, anointed now a8 
the lawgiver and leader of the Israelitish hosts, stands on the rug- 
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ged and thunder-scarred brow of awful Sinai,and while the huge 
mountain shook beneath the overshadowing presence of Divinity, 
Moses heard the law and saw the pattern of that majestic temple 
which, with all its sacred rites, afterward stood the joy of the 
whole earth, upon the stately brow of Moriah. 

So, too, Elijah; when sad in heart and broken in spirit on ac- 
count of the bold and triumphant wickedness of Ahab and Jeze- 
bel, was led up into Horeb, “ and behold the Lord passed by, and 
a great and strong wind rent the mountains and brake in pieces 
the rocks before the Lord ; but the Lord was not in the wind ; 
and after the wind an earthquake, but the Lord was not in the 
earthquake, and after the earthquake a fire ; but the Lord was 
not in the fire ; and after the fire, a still small voice. And when 
Elijah heard that, he wrapped his face in his mantle, and stood 
silent, bowed and reverent in the presence of his God. 

Many visions, theophanies, or divine manifestations, either 
for instruction, comfort or warning, were granted to men in 
those ages, when as yet the glory of the Divine had not been re- 
vealed in the person of an incarnate Christ. None of these 
visions were dim, ghostly shadows flitting through the vapory 
gloom of a rayless night. They were rather the real shapes of 
immortal truth, shining through the gross materialism of man’s 
nature, and disclosing, as in a transparency, the great realities of 
that higher and vaster world which enwraps our own. Thus in 
a day of dark and cloud, when green fields and sturdy mountains 
rest under a vapory eclipse, the sun will sometimes break through 
for an instant, and light up the landscape with the smile of a 
passing benediction. So these visions of the Divine did in an- 
cient times pierce the thick canopy of human ignorance, and let 
down upon the world some of the splendors of the celestial. 

Of all fhe visions recorded for our instruction, none possessed 
elements of greater sublimity, none disclose truths of greater 
— than that which Isaiah saw in the year that Uzziah 

ied. 

We shall try to contemplate it. But we all need the touch of 
sacred fire, to kindle our hearts as we attempt to climb to the 
height whereon the prophet stood, when wrapt in extasy divine 
he descried the majestic throne, with its attendant train of se- 
raphim. To open this vision, I feel the need of more than human 
help. For the grandeur of the theme human speech is power- 
less without the quickening aid of the Holy Spirit. 

‘ 


“Oh, Thou! my voice inspire 
Who touch’d Isaiah’s hallowed lips with fire.” 


I. The scene. 


The scene of this vision was in the Temple. In that sacred 
edifice, whose costly materials had been gathered by the pious 
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diligence of David, and reared under the direction of Solomon, 
his most illustrious son. In itself the Temple was a master-piece 
of oriental architecture. Its polished stones, and porphyry pil- 
lars, and cedar carvings, and tapestries beautiful as though em- 
broidered by angels from celestial patterns, its profusion of sil- 
ver and gold, all combined with an exquisite skill, rendered the 
Temple, from foundation to dome, the fairest and the noblest 
structure that then stood on earth to greet the sun in his daily 
course. But the structural magnificence of the Temple was as 
nothing compared with the throng of holy associations which sanc- 
tified it in the eye of every pious Israelite. To him it was the mo- 
nument of national deliverance. His forefathers had carried the 
tabernacle in the wilderness when searching for the promised 
land. But the tabernacle had been superseded by the perma- 
nent Temple, which now stood as a silent but eloquent witness 
of the mighty signs and wonders, among which the bondmen of 
Egypt had been compacted into a nation. It embodied the na- 
tion’s history. Within its sacred ark were Aaron’s rod, the 
dread symbol of God’s miracles in the land of Pharaoh ; and 
manna, preserved as a precious memorial of the divine care ; and 
the book of the law received on Sinai by the ministry of angels. 
It embodied not only the history of the divine dealings, but the 
promises of God also. It stood the prophet of immortality, 
as the material model of that spiritual temple which in future 
ages would be builded upon Jesus as the chief corner stone, 
whose walls would consist of living stones, lustrous in the rays 
of the Divine truth, and polished by the Holy Spirit. 

To every sincere worshipper it was the house of God and the 
gate of heaven. Everything in the temple spoke of man’s defile- 
ment and Heaven’s mercy. The sacrificial blood that streamed 
from its altars, uttered its testimony against human guilt, while the 
fragrant incense that went up from its golden censors, assured 
the suppliant that God would hear his prayer. There was the 
High Priest, his breast-plate “ardent with gems oracular,” act- 
ing in the character of a mediator, and serving only as a type 
and a forerunner of the great High Priest who was to come. 

From the mercy-seat within the veil streamed the dazzling rays 
of the Shekinah, which rested there as the symbol of the Divine 
meer while bending reverently over the sacred ark, might 

e seen the cherubim, as if to show the devout attitude of the 


heavenly host, who worship in the temple not made with hands 


eternal in the heavens. e 


Into the court of Solomon’s Temple, thousands had come and 
gone, without seeing anything more than the material beauty of 
the structure and the religious pomp of the priesthood. As thou- 
sands now enter our churches without seeing anything beyond 
the wood, and brick, and mortar, and paint which compose them, 
so, doubtless, had many a Jew failed to perceive the high signifi- 
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cance of the Temple, in which he vainly thought to render his 
formal worship. 

There are minds so dull that they never look, for they never 
try to look, below the mere surface of the material things around 
them. These are stupid minds, earthly and sensual, if not devil- 
ish, that never search for the meaning of anything beyond its 
superficial uses. They see no splendor in the grass, no glory in 
the flower. To men and women of this stamp, a church is only a 
place of social convocation, where some come to be seen, others 
to see, where music and preaching and the softness of the cushion 
are all rated according to the amount of sensuous comfort they 
afford to the poor mortal, whose soul lies buried in his body, deaf 
to every resurrection peal of truth, blind to every glory that 
streams out from the circumambient heavens. 

But so, too, there are men whose quick and cultured minds 
find an oracle in every stone. Place a piece of common quartz in 
the hands of a Hugh Miller, and he will read from it the histories 
of those ages when the world was heaving in the throes of a partu- 
rition that has brought forth our present globe. Show a Hun- 
boldt a branch from a tree that grows in some distant clime, 
and he will tell you its place in the vast cosmos of creative skill. 
Or let a Cuvier glance at some fossil, dug from meadows over 
which generations have tramped onward to the grave, and he will 
declare to what species and genus of animals the bones once be- 
longed. Newton saw an apple fall; millions had seen apples fall 
before, but to Newton’s mind it was a key to unlock the mysteries 
of the stellar world. All things have their order, and each thing, 
when seen in its right place, and interpreted aright, becomes an 
Apocalypse, from whose oracular speech may be learned the mys- 
teries of the universe. 

Now, the Temple was an Apocalypse ; but until Isaiah entered 
it, none had been able to open its seals. As John in after times 
was led to Patmos, there to see the heavens opened and trace the 
future progress of the Christian church, so Isaiah was led by the 
Spirit of God into the Temple, his eyes opened, his ears unstop- 
ped, that he might behold and hear what the Temple itself was 
intended to symbolize. 

There can be no room to doubt that the vision of the prophet, 
strictly speaking, was a transfiguration of the Temple itself. 
The symbol opened before him its transcendent, spiritual signifi- 
cance. To his vision the material edifice was suddenly trans- 
formed into a transparent crystal, through which he saw the 

Lord on his august throne, with all the circling seraphim, who 
cried one to another, Holy, holy, holy, is the Lord of Hosts. The 
whole earth is full of his glory. 

Foremost in this vision was the throne. 


II. Whose throne was this? It was none other than the throne 
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of the expected Messiah, of whom all the prophets bore witness, 
and of whose coming the Temple itself was a standing and visible 
ledge. That it was the throne of the Lord Jesus Christ, we 
ave the most indubitable evidence in the Gospel according to 
John. In the twelfth chapter of that Gospel, a part of the record 
of Isaiah’s vision is quoted, to which the inspired narrator adds: 
“ These things said Esaias when he saw His glory, and spake of 
Him.” So it was the glory of Christ, sitting on his mediatorial 
throne, which filled the vision and awed the heart of the prophet. 
It was fitting that he, whose especial office was to portray the 
character of Christ and the nature of his kingdom to the Jewish 
mind, should be inducted into his public ministry by a revelation 
of the divine majesty and princely glory of the expected Messiah. 
The prophecies uttered subsequent to this vision, contain such 
close and accurate descriptions of the person of Christ, of his 
birth, miracles, suffering, and death, that they may be taken for 
history. Not even in the evangelists do we discover more truth- 
ful Sitios of the suffering Saviour, than we find on the pro- 
phetic pages of Isaiah. But the Hebrew prophet saw not only 
the man wounded for our transgressions—he beheld also the God 
of his nation. Yea, the God of all the earth, whose temple was 
in Jerusalem, was none other than that Jesus, whom he styles 
Wonderful, Counsellor, the Mighty God, the Everlasting Father, 
the Prince of Peace. 


III. And where was his throne? Not on earth, for heaven is 
his throne, and earth is his footstool. In his vision he was raised 
afar above the thrones and dominions of this world. The thrones 
of earth all crumble. The Pharaohs, whose monumental pyra- 
mids tower in the desert, are no more. Their kingdom is gone, 
their power broken. The kings of Assyria once lorded it over 
half the world, but their throne and empire faded and perished. 
The emperors of old Rome once issued their edicts to the east and 
the west. Africa trembled at their frown, Asia drank the cup of 
their wrath, the barbarous hordes of Gaul and Germany fled be- 
fore their eagles ; but the throne of the Cesars has gone to dust. 
And so will it be as it has been. Every throne on which earthly 
power sits will totter and fall. Truth will smite them, time will 
rot them, Heaven will blast them. As knowledge spreads, and 
Christianity raises up man from the oppression and ignorance and 
misrule under which he has travelled through a long and weary 
night, the thrones of tyranny will decay. Every age heralds the 
advent of the hour when the right divine of kings will be scouted 
as an exploded folly, and all men will rejoice in the authority of 
that truth, which governs man by purifying his heart, quickening 
his conscience, and making bim feel his responsibility to the 
Judge of all. 
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There is a spirit working in our race— 
Like to a silent, subterranean fire, 
And ever and anon, some monarch hur!l’d from off his place, 


Attests its silent ire. 

It is the spirit of truth and eternal right which issues from the 
throne of God and the Lamb. But the throne of the Lord Jesus 
Christ will never feel the shocks of time. To Him the Father 
said, Thy throne is forever and ever ; a sceptre of righteousness 
is thy sceptre. From eternity all power in heaven and in earth 
were committed to Him. Yet we see not yet all things subdued 
to his authority. Nevertheless, every day witnesses the spread 
of his empire. Not, it is true, with observation ; not with the 
swell of the rolling drum ; not with the battle shock of murder- 
ous legions ; not with the pomp of earthly conquerors, does the 
throne of the Mediator extend its conquests. No; with none of 
these ; but, as the sun shineth out from the heavens, and warms 
the frozen earth ; as the dew distils into the flower, and moistens 
it like a mother’s tear upon the infant’s cheek ; as the rain cometh 
down from heaven, and accomplishes that whereunto it is sent ; 
as the leaven spreads itself until the whole lump is leavened ; as 
the mustard seed grows into a tree, whose branches welcome the 
birds of heaven ; so the kingdom of Christ, and the power of his 
throne, extend and extend, until at last “ all kings shall fall down 
before him : all nations shall serve him.” “For he shall have 
dominion from sea to sea, and from the river to the ends of the 
earth.” Then, with the morning sun, will begin the praises of 
our Immanuel. The millions of India will prolong the welcome 
strain—the followers of the false Prophet, enlightened by the 
Gospel, will prostrate themselves at the name of Jesus—the Fire 
Worshippers of Persia will turn to the sun of Righteousness to 
catch his healing beams—the wandering Arab will pause in the 
desert to drink from the water of that Rock which is Christ— 
old Egypt, once the place of exile for the Babe of Bethlehem, will 
hear, through her far-stretching valley, a sweeter strain than 
angels sung when Christ was born—Ethiopia will stretch forth her 
hands, and the kings of Sheba and Seba will offer gifts acceptable 
to God—the dark superstition of Papal Rome will sink to its 
native hell ; and instead of masses and penances, croziers, prayer- 
books, fastings and idolatries, her converted votaries will exclaim 
in chorus, “ God forbid that we should glory save in the Cross of 
Christ Jesus our Lord”—all the false philosophies of time will do 
homage to Him, who is the wisdom of God and the power of God 
unto salvation—and then, when the sun has finished its daily cir- 
cuit, and looked upon every land, it will shine out the eternal 
truth, that the throne of Christ is supreme over every kindred 
and people and tongue. The labors ofa thousand generations 
will then have been consummated ; the blood of countless martyrs 
will have secured its reward ; the agonies of Calvary will have 
proved enough to ransom the world. Then every knee shall bow, 
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and every tongue shall confess to the glory of that Lord whom 

Isaiah saw upon his throne, high and lifted up. Yea, the Re- 

yo himself shall “ see of the travail of his soul, and be satis- 
ed. 

IV. Around, or over against the throne, stood the seraphim. 
Each one had six wings ; with twain he covered his face, and with 
twain he covered his feet, and with twain he did fly. This 
part of the vision corresponds with the visions of Ezekiel 
and John when they beheld the glory of the divine throne. Eze- 
kiel calls the living creatures around the throne cherubim, and 
John — styles them living creatures. Yet in Ezekiel, John, 
and Isaiah the substantial truth is the same, in that there is a host 
of exalted angels that surround or wait upon the throne of In- 
finite power. We have no time now to enter into an inquiry 
respecting the nature and employment of cherubim or seraphim. 
Indeed we know, at the most, but very little concerning them. 
In Scripture they are represented as doing God’s will. They are 
ministering spirits sent forth to minister to them who shall be heirs 
of salvation. What fixed the attention of Isaiah was the atti- 
tude and occupation of the seraphim whom he saw. “There 
is much *symbolical force and propriety in the attitude in which 
the seraphim are described as standing : while two of their wings 
were kept ready for instant flight in the service of God, with two 
others they hid their face, to express their unworthiness to look 
upon the Divine Majesty, and with two others they covered their 
feet, or the whole of the lower part of their bodies—a practice 
which still prevails in the East when persons appear in a mon- 
arch’s presence.” 

This representation of the reverence and eager obedience of the 
holy seraphs around the throne is complete. Their outspread 
wings denote that they are swift to do the will of God ; their un- 
ceasing acclaim of Holy, Holy, Holy, denotes the character of 
Him whom they worship ; and their veiled faces show with what 
humility the creature should approach into the sacred presence of 
the Divine Majesty. Here we see the pattern of the true worship 
which all intelligent beings should render to the Holy One of Is- 
rael. All true and acceptable worship consists of these three 
parts—humility, adoration, and obedience. Our worship is false, 
and our prayers little else than insulting mockeries, unless we 
stand ready to move on the wings of taith, to do the will of our 
Father who is in heaven. 

There is oftentimes a wide descrepancy between the seeming 
fervor of our adoration and the actual feebleness of our efforts to 
do the will of God. Like the seraphim, we may cry, Holy, Holy, 
Holy is the Lord of Hosts; but unless we are willing to run in | 
the pathway of His commandments, our worship is either hypo- 
critical or false. 

What a spectacle of activity would the church present if only 
@ majority of its members would imitate the angelic humility and 
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tireless zeal of the bright hosts that wait before the throne. Then it. 
would be indeed a living body, with its every member in motion for 
the good of man and the glory of God. The sluggard would shake 
off his sloth; the iron heart of selfishness would melt under a con- 
straining love. The excuses which the idle make in extenuation of 
their infidelity to Christ, would be made no more. At every call of 
duty would be heard the prompt response, “ Here am I, send me.” 

But, before the Church evinces this, its highest form of conse- 
cration, other parts of this vision must be accomplished upon it. 

Of the effect which the vision produced upon the mind of the 
Prophet, we will now speak : 

It overwhelmed him with a sense of his own personal unwor- 
thiness and defilement. “ Woe is me,” he exclaimed, “for I am 
undone, because [ am a man of unclean lips, and I dwell in the 
midst of a people of unclean lips.” 

Truth oftentimes shines the clearer by contrast. The lamp that 
lightens the gilded apartments of ostentatious luxury, may be 
deemed by its owner exceedingly brilliant, but when contrasted 
with the stars of night, or the sun in his meridian glory, it 
fades into darkness. The quartz, beside the diamond, becomes 
vulgar dirt. Contrasts of intellectual qualities oftentimes dis- 
close emptiness where pride had been least willing to suspect 
it. The prodigy of the village, when removed to a metropolis 
where mind spreads in its stateliest proportions, becomes a self- 
reproving dunce. And thus it is through all intellectual life— 
self-importance vanishes as we discover how much more others 
know than we—how much more remains to be known than will 
ever be learned. The ignorant, the shallow-minded, the self- 
conceited only, are bold, over-confident and arrogant. In the 
domain of morals, men are ever drawing contrasts, but they search 
only for those examples of depravity which are confessedly below 
them. They cover their own defects and deformities of heart and 
life, by first magnifying the faults of others, and then extract, from 
the rottenness of their leprosy, a salve for their own consciences. 
This is uniformly and universally the habit of the deceitful heart. 
And this soul-damning delusion of self-righteousness is never dis- 
sipated, until we contrast ourselves with the divine law, and com- 
pare our sins with the holiness of God. Then the sinner, who had 
trusted most in his boasted morality, so soon as he sees himself in 
the light of divine perfection, is ready to exclaim, “ Unclean, un- 
clean! Lord have mercy upon me. So it was with Isaiah ; so 
it was with Naaman the Leper ; so it was with Paul. Before his 
knowledge of Christ, he was, in his own eyes, blameless; but so soon 
as he was converted, he felt that he was the chief of sinners. Now it 
is just here that the vision of the prophet embraces the very core 
and marrow of the method of salvation. It shows how a view of the 
holiness of God, as revealed in Christ, is necessary to make man 
acquainted with himself. Suppose you, my hearer, who have the 
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least sense of sin or personal defilement, could be confronted, face 
to face, with the Lord Jesus. Suppose you should contrast your 
selfishness, with His benevolence—your pride, with His humility— 
your ingratitude, with His goodness—your unbelief, with His pa- 
tience—your folly, with His wisdom—your earthly aims, with His 
lofty purpose—your indifference to eternal death, with His solici- 
tude to save you from it—your Godless life, with His sublime de- 
votion to His Father’s will. Would not His meek eye reprove 
you, and His spirit, radiant with holiness, show you to be corrupt, 
unholy, and in need of spiritual regeneration. The first glance 
of Isaiah’s eye upon the glory of Christ, begot the spontaneous 
exclamation, ‘“ Woe is me.” 

But, blessed be God, so soon as man is made conscious of his 
ruin, he is put in possession of the means of restoration. Pros- 
trate with fear and dismay, the prophet sunk beneath the sight of the 
vision of holiness that broke down upon him. But at the instant 
of his need came the remedy for his sadness. What is his testi- 
mony? “One of the seraphims flew unto me, having a live coal 
in his hand, which he had taken from off the altar, and he laid it 
upon my mouth and said, Lo! this hath touched thy lips, and thine 
iniquity is taken away, and thy sin purged.” The temple had two 
altars: one, the altar of incense: the other, the altar of sacrifice. 
The latter, viz., the altar of sacrifice, was kept perpetually fresh 
and burning—like the sleepless justice of Divinity—it remained 
ever living and bright. On that altar were offered the spotless 
lambs, whose blood prefigured the blood of the Lamb slain from 
the foundation of the world. Its holy fire was the symbol of 
that eternal vengeance against sin, which, in after ages, “con- 
sumed the humanity of Christ, and expired only when it touched 
His Divinity.” The seraphim bearing the live coal from the sacri- 

ficial altar, denotes the operation of the Divine Spirit, who applies 
to man’s soul the virtue of that sacrifice which Christ offered once 
for all, in his body on the cross. The purifying touch of Christ 
| can make the sinner live, and when he feels himself lost—when 
the holiness of the Divine character seems so terrible that he is 
forced to exclaim, “ Woe is me!” then the Holy Spirit touches, with 
a Divine energy, the drooping soul, and at once life, and hope, and 
peace, and joy are all found in the atoning efficacy of Christ. 

Then the iniquity of the penitent is taken away and his sin 
purged. Henceforth he rejoices in the abundance of a hope which 
rests not upon his poor merits, but upon the infinite righteousness 
of the Lamb of God, who taketh away the sins of the world. 

And now, having seen the meaning of this vision, let us rapidly 
sum up a few of the most obvious truths which it establishes. 

First, we see from it, that Christianity is the same in all ages. 
It is older than Moses--older than Abraham or Noah. In the 
still primeval morn of time, while yet the angelic oratorio of the 
creation was vibrating upon the air, and man was lingering in 




















THE VISION OF ISAIAH. 187 


the flowery garden which he had forfeited by his disobedience, even 
then was the Gospel preached. “The seed of the woman shall 


bruise the serpent’s head,” was the beginning of that evangel of 
love, which pious Abel, and saintly Enoch, and righteous Noah, 
and faithful Abraham transmitted from generation to generation. 
Moses saw the day of Christ, and as a faithful servant, prepared 
for his advent. Aaron, arrayed in his priestly robes, heralded the 
approach of that great high priest, who, in the fulness of time, of- 
ficiated at his own death, and thereby abolished all earthly priest- 
hoods forever. David, with exultant hope, looked through the 
vista of ages, and in the spirit of prophesy adored Messiah the 
King. Solomon built the Temple, but he saw that its walls would 
crumble—even its foundations would pass away when the Lord of 
the Temple should come to build his Church of Immortal Souls. 
From Eden to Ararat ; from Ararat to Sinai ; from Sinai to Cal- 
vary ; from Calvary to every mountain and valley, made vocal 
with praise to God, the same Gospel has been transmitted ; it has 
been shining brighter and brighter to the perfect day—and now 
the prophets, and priests, and kings, that once shone like stars in 
the firmament of Revelation, are lost in the effulgence of the Sun 
of Righteousness. 

It is a great mistake to suppose that Christianity or the Gospel 
were new in the days of Christ. Before Abraham was, Christ 
was ; and from the date of the apostasy, the Redeemer began his 
work of restoration. Abel, and Seth, and Abraham, and all the 
patriarchs, were saved in the same way and by the same means as 
we must be saved, if saved at all. Theirs was the dawn, but ours 
is the meridian fulness of truth. And how shall we escape if we 
neglect so great salvation as that which has been prepared through 
ages of Divine working, and at last consummated when Jesus ex- 
claimed, “ It is finished ! ” 

This vision also shows that our Saviour is Divine. There is no 
Unitarian infidelity in the writings of the Prophets. Their wri- 
tings contain no sharply-cut system of theology, but the inspira- 
tion under which they wrote, moved them to describe the coming 
Messiah, as Jehovah, as Lord, as King, as an Eternal Priest, as 
an Everlasting Saviour, with a power limited by no infirmity ; a 
wisdom narrowed by no ignorance ; a love, vast as the infinite. 
Great as was the reverence of the Jew for the one only living and 
true God, yet, when the Jew became a Prophet, and wrote or 
spoke under the guidance of inspiration, he applied all the titles of 
Divinity to that mighty Redeemer who should take the form of our 
poor humanity in Bethlehem. Isaiah tells us that he saw the Lord 
on a throne, high and lifted up, before whom seraphim waited in 
devoutest reference ; and the apostle John interprets the vision to 
have been a revelation of the glory of Christ. Surely they have 
little respect for the scriptures of truth, who refuse to admit that 
Jesus is therein represented as God over all blessed forever. 
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III. The nature of this vision shows us the folly of those who 
say that Christianity is a cunningly devised fable. A cunningly 
devised fable! As well might you say that the wonderful organ- 
ism of the human frame is a fable. As well might you claim that 
the stars fell into their astonishingly exact orbits by chance. As 
well might you assert that the mid-day sun is a painted illusion, 
as to charge Christianity with a fabulous origin. A religion that 
has the three attributes of Eternity, Universality, and Immuta- 
bility, cannot be either false or fabulous. Platonism has changed, 
Mohammedanism has changed, Hindooism has changed—but 
Christianity—never. Ecclesiastical systems, religious pomps, hu- 
man creeds, indeed vary. But the great doctrine of salvation 
through a crucified Redeemer, has never changed. Under the si- 
lent influence of electricity, the clouds may be fashioned into a 
thousand shapes; vegetative life may blush and bloom in myriad 
colors ; but electricity is always and everywhere the same. Now 
operating with greater, and now with less intensity. And thus 
is it in the kingdom of Christ, forms of worship and modes of 
government vary, types of piety change—but underneath them 
all flows on that great truth which issued from the bosom of God 
as its native fountain, touched our world at the gates of lost Eden, 
thus flowed on through all changes of time, and to-day thunders 
in our ears with the accumulated force of centuries, “ Other foun- 
dation can no man lay than that is laid, which is Christ Jesus the 
Lord.” Tell me not that Christianity is a fable, when it has re- 
mained the same uncorrupted word and doctrine from the begin- 
ning until now. Tell me rather, that it is the wisdom of God and 
the power of God unto salvation. And the seraphim, from their 
exalted place before the throne, will cry, “ Amen,” while all Heaven 
will ring with the hallelujah of “ Honor, and glory, and power, 
to the Lamb forever.” 

This vision shows, also, what effect would be instantly wrought 
upon the minds of men, were they willing to behold the true char- 
acter of that Redeemer, whose love they now spurn. Did they 
see Him as He is, the very brightness of the Divine glory, clothed 
with infinite holiness, possessed of infinite power, exercising an 
infinite love, and able to inflict the penalty of infinite justice upon 
the unbelieving and disobedient, they would sink down over- 
whelmed with confusion and anguish of heart, exclaiming, “ Woe, 
woe, for mine eyes have seen the Lord.” 

My friends, you have the vision of Isaiah in actual history. 
What the prophet saw but obscurely, you may see without the 
slightest hindrance. Jesus Christ has been evidently set forth 
before you. From this book He speaks from these pages, you 
read the record of his life—and the Holy Spirit waits to touch 
your eyes as with the rays of celestial light ; and everything 
which man can ask or God can give, has been done that you may 
behold, as in a glass, the glory of the Lord. Ifye still refuse to 
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see him in the mild radiance of His grace, ye shall see him in the 
terror of His power when He comes to judgment. Every eye 
shall see’Him, and they that pierced Him. Then shall ye cry in 
vain upon the rocks and the mountains to hide you from the terror 
of His power. 

Oh raise now to Heaven the supplicating cry for light to shine 
upon your darkened eyes, that ye may behold the Lord of Isaiah’s 
vision as your friend, Redeemer and portion. Then will you 
leap, like the thirsty hart panting after the water-brooks, to 
drink from the life-giving waters of his truth. Then if awed by 
his majesty, you will be encouraged by his grace ; if convicted of 
your sins, you will be pardoned by his voice ; if doubtful of your 
own strength, he will aid you with his omnipotence, and then, 
through the battle of life he will be your captain of salvation. 
In the hour of death his everlasting arms will be beneath you, 
and at last when the great white throne is set, and the dust 
yields up its tenantry—when heaven is passing away as a scroll, 
and the strong foundations of the earth are dissolved—when 
the thunder of his judgment voice rolls over the troubled 
spirits who defied his power—when all hell, trembling under the 
searching light of his eye—when the words of doom, Depart, ye 
cursed, fall from his lips, you, who have seen his glory, as re- 
vealed on Calvary, will be among those who enter heaven, with 
the grateful acclaim, “Now, thanks be unto God, who giveth 
us the victory, through our Lord Jesus, Christ !” 





SERMON DCCXVIII. 


THE STRENGTH AND POWER OF SIN ILLUSTRATED. 


“ But I see another law in my members, warring against the law of my mind, and 
bringing me into captivity to the law of sin which is in my members.”—Romans vii. 23. 


In this graphic and emphatic language the Apostle describes the 
conflict between the conscience and the sinful propensities of the 
heart. Some, indeed, suppose rather, that he is describing the 
conflict between religious principle and the sin which remains in 
the soul, partly sanctified. In either case he is delineating the 
strength and power of sin in and over the human mind. To illus- 
trate this truth let us measure its strength by the strength of prin- 
ciples and feelings which it must overpower before it brings us 
into captivity and subjection to its influence. 

I. Let us view its strength as exhibited in the conduct of men, in 
reference to the present life. : ; 

1. It overpowers the love of reputation—Man is a social being. 
He seeks the friendship and respect of those around, with avidity 
and diligence. Attack his reputation, and you arouse all the in- 
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‘dignation of his soul. He appeals for redress to the laws of his 


country, and he rarely appeals in vain. Sometimes, too, to th 
disgrace of our nature, he seizes on the sword of vengeance, whic 
public happiness has wisely trusted to public tribunals only, and 
vainly seeks reparation in the blood of hisenemy. Yet this repu- 
tation which is so often sought in blood and guarded at the ex- 
pense of blood, exercises less influence over the mind than is ex- 
ercised by sin. Cast your eye over the community, and how many 
will you see sinning, to the ruin of their reputation? How many 
who ardently desire the respect of others, forfeit that respect 
rather than deny themselves the indulgences of sin? Keen is the 
ang they suffer while they witness the decay of once blushing 
Comme ; death-like is the sensation when they witness those who 
formerly admired their amiableness or talents, now shrinking from 
their society, or coldly extending the reluctant hand :—yet they 
bear it, rather than break from the influence of sin. Facts, then, 
teach that the love of sin is stronger than our love of reputation. 

2. The strength of sin overpowers our love of ease. Some men 
seem to delight in activity for its own sake ; but the mass of man- 
kind are roused to energy only by the spur of want, or the hope 
of securing provision for future ease. Yet you will find men un- 
der the influence of sin, endure fatigue and privations which are 
almost without a parallel in the efforts of the pious. They sleep 
not, except they do evil. 

3. The strength of sin overpowers the love of health. The vota- 
ries of pleasure spend their days in luxury and riot, while they 
see disease and premature old age rapidly advancing to seize on 
their prey. The intemperate man raises, with trembling hand, the 
bowl which he knows to contain the seeds of pain and sorrow ; 
and for a few short hours of mad intoxication voluntarily consents 
to drag out a life of weakness and disease. 

4. The strength of sin overpowers the ties of natural affection. 
Men pursue sensual pleasures when they are absolutely certain 
that their conduct will disgrace not only themselves, but their con- 
nections. How many fathers, in the indulgence of sensual appe- 
tites, break through the ties with which nature has bound them to 
their children! How many husbands sacrifice affection and ten- 
derness and domestic peace, to the baleful spirit of gambling and 
intemperance! Even how many a youth has pained the heart of 
a doating mother, while with thoughtless rashness he treads the 
flowery paths of self-indulgence! Nor is this done from insensi- 
bility to the claims of nature. The heart of the gambler, in the 
hours of reflection, is stung with remorse—the heart of the drunk- 
ard, in the hours of sobriety, often is wrung with anguish for the 
grief of his family—and the erring youth, while reason gains her 
sway over his soul, would assuage parental sorrow almost at the 
expense of life itself. 

. The strength of sin overpowers the tenderness of compassion. 
Mercy is an attribute that shines bright among the glories of the 

















THE STRENGTH AND POWER OF SIN. 191 


Divine character,—and it is, too, one of the brightest ornaments of 
human nature. Yet this loveliest feature of the heart is not seldom 
defaced by the workings of sin. The pages of history are filled 
with little else than cruelty and bloodshed, and in spite of the 
natural tenderness of the human heart, at the present how we must 
confess that it is no libel on man to say we live in an unfeeling 
world. 

6. The strength of sin overpowers the fear of punishment. After 
all the laws and penalties that human ingenuity can devise, the 
world is full of sin. Not only does it operate secretly in the 
heart, but walks abroad in society, in contempt of public feeling 
and public threatenings. Fear, the strongest principle of our na- 
ture, is unable to restrain it, and the records of our courts, the 
columns of our newspapers, the cells of our prisons, present a con- 
stant testimony of the inefficacy of every effort to overcome the 
strength of sin. 

II. Let us next look at the strength of sin as manifested in the 
conduct of men, in reference to the government of God, and to a future 
state. 

1. The strength of sin overpowers the convictions of conscience. 
And the start of terror—the bloodless cheek—the forebodings of 
fiery indignation, testify that the power of conscience over the 
soul is not feeble. Multitudes, however, rush to the commission 
of deeds for which they have often been brought before the bar of 
conscience and have suffered the bitterness of its punishment. 
Multitudes have felt the power of conscience pressing on their 
souls, like a body of death, while they have been hurried forward 
to crimes which they aré fully convinced will add new tortures 
to those already insupportable. ‘“ O wretched man that I am,” is 
the language of many a heart that yields to the cruel dominion of 
sin. * 

2. The strength of sin overpowers the operations of the Holy 
Spirit on the heart. The Scriptures represent the Spirit of God. as 
striving with men, though there are degrees of opposition which 
the Spirit is pleased not to overcome, but to leave the sinner to 
his own chosen way. Hence the case is not unfrequent of those 
who have resisted his influences, and been torn from hope and sal- 
vation by the overpowering strength of sin. The Bible set before 
them the way of life, the Spirit prompted them to walk in it, 
angels began to rejoice as they bent their feet towards the narrow 
road, they thought themselves almost within the narrow gate, 
when their steps were suddenly averted and their souls borne far 
from the pathway of life by the strength of sin. And as an oak. 
stretching its withered leafless branches amid a forest of verdure, 
testifies to the power of the lightnings of heaven, they stand, amid 
souls flourishing as the cedars of Lebanon, an awful monument of 
the resistless, withering power of sin. 

3. The strength of sin overpowers our firmest resolutions to reform 
our lives. Men sometimes awake from the stupidity of years, and 
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look with unclouded eyes onthe scenes of eternity. They know their 
hearts are destitute of holiness. Their first expedient, then, is a 
resolve to reform their lives, to desert their evil habits, to attend 
on the means of grace diligently, and in this manner prepare for 
heaven. But a little experience shows how futile are all these re- 
solutions ; for a few months, perhaps days, witness them swept 
away, and the soul as guilty as before under the dominion of sin. 
Thousands on earth, who are now regardless of religion, and ten 
thousands in hell, could once adopt, with feeling, the language of 
Paul, “ When I would do good, evil is present with me: how to 
perform that which is good, I find not.” 

4. The strength of sin overpowers our desire of future happiness. 
—There can he no doubt that every man who believes in a future 
state desires that state should be happy—especially that those 
who have clear views of the nature of the joys of heaven and the 
miseries of hell are sincere in desiring that they may “die the 
death of the righteous, and their last end be like his.” And we 
do not believe that the most hardened profligate, or the most ob- 
stinate infidel that ever expired in a Christian land, in the full 
exercise of reason, did not in his heart, whatever he might have 
uttered with his lips—did not in his heart desire to be found on 
the day of judgment among the people of God. This desire, how- 
ever it may be concealed, exists in the heart with an awful sin- 
cerity. 

Now what prevents the attainment of their desires? The way 
to eternal life is open: and you may search the universe for an 
obstacle, and you will not find one, unlgss in the heart of man. 
If the gate of life is blocked up, it is blocked by the strength of 
sin ; and if every moral agent who has heard of the Gospel does 
not find his wishes for eternal happiness accomplished, there is no 
truth in the Bible, unless he is drawn to hell by the strength of 
sin—by a love to sin which is stronger than his love of endless 
felicity. Every soul that fails of heaven, will fail of it because 
his attachment to sin is stronger than his attachment to happiness. 
We may invent excuses and palliations for the loss of the soul, but 
after all, the plain truth wil at last beam forth to our confusion 
and despair, that love of sin—voluntary, habitual, unyielding love 
of the dominion of sin—a willing submission to the strength of 
sin, is_the sole ‘cause of our destruction. 


INFERENCE. 

This faint view of the strength cf sin has not been exhibited 
for a mere matter of speculation, but as a truth in which we are 
all deeply interested. This sin, whose strength we have deline- 
ated, has dominion over every one of us who has not been sancti- 
fied by the Holy Spirit ; and God, who cannot lie, has declared 
that unless we break from its dominion—unless we trample on its 
authority—unless we control its influence in our hearts, we shall 
never enter into the kingdom of heaven. 





